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Pro Rege ſæpe, pro Republica ſemper. 


Dubins, ſed non improbus vixi. 
I Incertus morior, ſed inturbatus. 
1 Humanum eſt errare, & neſcire. 
Chriſtum adveneror, Deo confido, 
Omnipotenti, benevolentiſſimo. 
Ens Entium miſerere mei. 


Much for the Prerogative, ever for my Country. 


I liv'd irregular, not profligate. 

Tho' going to a State unknown, I dye reſign'd. 
Frailty and Ignorance attend on human Life. 
| Religiouſly I worſhip Chriſt, in God confide 
Almighty, and moſt Merciful. 

O thou Principle of all Beings, and firſt of all 
Cauſes, have Compaſſion on me. 
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INTRODUCTION. 


HE Prejudices. occaſioned by 
& this Epitaph, when it firſt ap- 
pear'd in the publick Prints, 
> were (by reaſon of ſome falſe 
12. Copies of it) ſo ſtrong and ge- 
neral, that it was not eaſy to 
ſuſpect they had not ſome ſort of reaſonable 
foundation. But when I thought there could 
however be no offence, in conſidering what 
might be offer'd, for private ſatigfaction, to- 
wards a vindication of thoſe Paſſages in it 
which ſeemed exceptionable; I was ſtill far- 
ther diſcouraged from making any attempt of 
this kind, upon advice from ſome intimate 
Friends of my own, that certain Perſons, whom 
I highly honour, had given ſome countenance 
to the popular Miſconſtructions of it. 
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And J will frankly own I was not, without 
ſome difficulty, able to de my felf that 
any reaſons could juſtify me in undertaking 
what was viſibly attended with ſo great Ob- 
ſtacles, and what might perhaps expoſe me to 
cenſure, where I ought ro uſe the utmoſt. cau- 
tion towards avoiding the occafions of it. 
l was indeed fo intimidated with the appre- 
henſions of it, that I had, for a conſiderable 
time, laid the Free-rhinker's Letter, and my 
Anſwer to it, aſide, without any intention 
that they ſhould ever appear in publick. _ 

But a ſtrict regard to truth, after an impar- 
tial enquiry, was at laſt ſuperior to all other 
conſiderations : Neither, I hope, with all 
ſubmiſſion, can any want of due reſped to 
thoſe whoſe greater abilities I own, be inferr'd 
on account of my diſſenting from them, where 
their zeal, which is known to be ſo fall of 
ardour for the honour and intereſts of Religi- 
on, may poſlibly render any diſtant appear- 
ances of diſſervice to it more violently ſuſ- 
pected. | | 
And I was yet more particularly animated 
in my defign of publiſhing theſe Papers by 
the receipt of two Letters lately communj- 
cated to me, relating to the conduct of that 
noble Peer who was the author and ſubject 
of this Inſcription. SY 

One of theſe Letters is from a Lady of the 
firſt Quality, bur more eminently diftinguiſhed 
by her perſonal Virtues and Accompliſhments þ 

and 


(A) 

and her Teſtimony being founded upon her 
own Knowledge, no poſlible exception can 
be made to it. In a Letter to a Gentleman 
who had been pretty much in the confidence 
of this noble Lord, her words are How 
772 he has taken the Sacrament, you and 

is whole Family knows, His Life has been 


for many years, I am ſure, both regular and 
devout, and his Charities within theſe four 


years not leſs than an hundred Pounds, ſome- 
times two, to releaſe poor Debtors. This,as 
I am well aſſur d, was only one article of bis 
Charity; beſides 1 fab ſtripti- 
ons to polite and uſeful Literature. 

The Gentleman, to whom that Letter was 
written, is a Man upon whoſe integrity I can 
depend, and he wrote thus to my ſelf: I can 


| aſſure you that my Lord Duke bad conſtent- 
Prayers at bis own Houſe, and that I 


was often with his Grace at them; and that; 
as to the Sacrament, be took it at leaſt four 
times every year, and ſometimes oftuer ; be- 
cauſe whenever the Ducheſs, by reaſon of 
Frequent indiſpoſition when ſhe was with 
child, took it at home, he conſtantly commu- 
nicated with her. And farther, I can 
ticularly aſſure you, he took it at Church fox 
Weeks before his Death. | 
How any perfon, who did not retain in his 
mind ſome lively and powerful ſenſe of Re- 
ligion, and of the Chriſtian Religion, could 
lo frequently, and upon no viſible motive, 
but 
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but a conviction of Duty, attend the worſhip 


of God, and communicate in the moſt ſolemn 
mnſtituted Rite of it! But eſpecially, how fuch 
a perſon could upon any grounds be ſuppoſed 
to queſtion the truth of the Chriſtian Reve- 
lation in general, let thoſe judge, I do not 
ſay, who regulate their judgment by chriſtian 
Principles, but by the maxims of common 
Candor and Ingenuity. e 

I am fo far indeed from being conſcious of 
my having exceeded the bounds of truth in 
the following Anſwer, that I am apprehenſive 
what I have preſumed to offer in defence of 
this noble Lord, may rather be thought defi- 
cient, and particularly what I obſerved con- 


_ cerning his good diſpoſitions in reſpect to the 


holy Sacrament. „ 

It appeared more incumbent on me to at- 
tempt a Vindication, imperfect as it might 
be, of this Epitaph, in honour to the noble 
Author of it, confider'd as a Perſon of the 
firſt Diſtinction, who had ſerved bis Country 
through a ſucceſſion of ſeveral Reigns in the 
firſt Poſts of Authority and Truſt; and who 
in many capacities and characters of a fine 
Gentleman had few, if any, ſuperior in his 
own, or in any preceding Age. For tho' I 
have endeavour'd to ſhew, by good Reaſons, 
thar the Examples of great Men, diſtinguiſh'd 
by any extraordinary Endowments, can nei- 
ther authorize nor excuſe a criminal Imitati- 
on; yet to weak minds leſs capable of con- 
ſulting 


count, as having lately propoſed a difficalty 
7 two upon that Article, "to a very learned 


(9) 

# | >: 
fulting the Light of, or which cannor'artend 
to a train of abſtract reaſoning, it muſt be ae. 
knowledged the ill Examples of ſuch Perſons 
are of very dangerous conſequence, ind greats 
ly tend to fortify them in their prejudices, a- 
gainſt rhe maxims of a pure and ſtrict Mora⸗ 
iry. And therefore it would be much bettet 


to remove the occaſion of ſuch Prejudices3 


than to anſwer them. And one method of 


removing them is to vindicate the Conduct of 


great Men, fo far, but fo far only as is really 
defenſible, from unjuſt imputations caſt aport 
them, whether by ignorant, by miſtaken, or 
deſigning Perſons. An Endeavour to this end 
is not only honeſt; but truly laudable, as pro- 


ceeding both from a principle of Juſtice to che 


Injured, and of Benevolence towards Man- 
kind in general, by preventing one'commott = 
Cauſe of Scandal and Ofenc to tien 

I ſhall add no more by way of Apology #6? 
the following Remarks, or for the publication 
of them: I only beg leave to obſerve, that as 
the great Work with which I am in a manner 
continually taken up, would not permit me 
to review them with more care and exactueſs; 
ſo I am obliged, in regard to ir; for ſome lirs 
tle time, to poſtpone the ſecond part of my 
Anſwer, relating to the Immortality of the 
Soal. But I ani the more eaſy upon this ac. 


riznd; whole candour and communicative diſs 
| B poſition 
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RN (| 10 ) - 
tion being equal to his Learning, Ih 

rtly to receive ſome farther Light — 2 
Subject, that may be both of uſe and orna- 
ment to my Performance. * -, , 
The Author of the Letter, for it may be 
expected I ſhould take ſome previous notice of 
him, has endeavour'd to give all the force to 
his Objections, whereof they ſeem capable; 
and, if I miſtake. not, they are at once pro- 
poſed in a good light, and brought into a con- 
venient narrow compaſs. But we have no- 
thing to fear from the Enemies of Religion in 
a ſtrict way of reaſoning. Men may think as 
freely as they pleaſe, provided they think me- 
thodically, and, at the fame time, with a be- 
coming regard to Authority. | 
In controverted Points relating to the State, 
it ĩs granted, that perſons entruſted with the 
Adminiſtration, ought not to ſuffer their ſan- 
ions or proceedings to be called in queſtion; 
much lefs to be openly ridicul'd or treated with 
Contempt, under a pretence that Men have a 
right, a natural and inalienable right of think- 
ing and ſpeak ing freely. There are Govern- 
ments in the World, whoſe duration would be 
of very ſhort continuance, were this pretence 
once publickly admitted as juſt and reaſona- 
ble. Why ſhould Men be left more at liber- 
ty openly to diſpute the Truth of thoſe reli- 
gious Principles, which have the ſanction of 
the civil Magiſtrate, and without the Belief 
of which, no order in Society could well be 
nc | maintain'd, 


maintain LI nor ay Government be long * 
ne Fit io noi 

Of chis kind are all thoſe Peincigles,. and 
eſpecially ſuch. as relate to a future State, 
which are neceſſary to affect the Conſcience. 
For if that have no feeling, the moſt ſolenm 
Teſts aud Securities of civil Obedience will 
have little or no power to influence the acti- 
2 Men, where they 2 either W 
with ſecrecy or e with impunity. -- 
is the — — how ſhall we be able to 
diſcover it, why the civil Magiſtrate may juſt- 
ly reſtrain our Liberty in one and yet 
that it would be a high and notorious Act of 
Injuſtice in him to lay iy relizaipt; own it 
in the other? | 

Is it becauſe the civil Magiſtrate. i is fallible 
in his deciſions relating to ſpeculative, Do- 
ctrines, that every Man as he fees, or ima- 
yay he ſees Cauſe, is free to diſpute the rea · 
onableneſs or expoſe the folly of "hea? The 


civil Magiſtrate is certainly equally fallible in 


his civil Deciſions. And therefore ſo far as 
this Article of Infallibility is, or can be con- 
ſider d, the reaſons for thinking, and ſpeak- 
ing freely in both Caſes, are, indiſputatlys. e- ä 


qual too. 
Is it becauſe God is the ſole and ſovereign 
Judge, concerning Articles to be believed, 
that no regard is to be had to any human De- 
ciſions concerning them? Is. he not alſo ſole 
Judge, and in the ſame extent of Sovereign- 
| B 2 ty, 


0 12 
ty; in the Kingdoms of Men? It is therefore 
equally an invaſion of his ſovereign and ſolę 
right, whether Men aſſume a power of judg- 
ing in civil, or in religious Affairs. Has God 
excluded all Communication of his Power in 

one Caſe, and delegated part of it to his Crea- 
tutes in the other? How does this appear 
from any expreſs revelation of his Will, or | 
upon what grounds in the reaſon of the things? 
For as to his abſolute Soverezgnty, which is 
the only Foundation of this Argument, the 
laferences from ir are undeniably the fame in 
both reſpects. So that in truth here is an 
Objection againſt human Authority advanced, 
which proves, if it proves . en that 
there is not, nor poſſibly can be any human 
Authority, either civil or religious. 
But it will not be improper to purſue this 
Argument in two or three Inſtances, which 
may tend to the better illuſtration of it. ; 
God is the ſole Judge in the Kingdoms 
of Men, yet be never interpoſeth to con- ; 
** veigh Infallibility to thoſe who pretend to I 
judge in civil Affairs; and who therefore, 3 
'* in this way of arguing, when they aſſume 4 
** fuch a Power, rule in their own 7 amo 
and not in bs. RT 
lt is the fame thing as to Rewards and 
** Puniſhments to carry forward the great 
'* ends of the Kingdom of God in this World. 
F any Men upon Earth have a right to 
'* encreaſe the number, or alter the nature 
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*+ of the Rewards and Puniſuments of his 
Subjects in civil Mattets, they are ſd far 


*« Kings in his ſtead, and reign in their rü 


Kingdom, and not in 55. So it is when 
they erect Tribunals, and exerciſe à Judg- 


ment, whereby the Bodies or Eſtates bf 


Mien in civil Life may be affected; this is 


«© ſo far the taking the Kingdom of God out 
of his Hands, and placing it in their own. 
Nor does it alter the caſe, tho they 
+ ſhould declare themſelves tobe Vicegerents, 
udgec, under God, 
in order to carry on the ends of his King- 
„dom. For it comes to this at laſt, ſince 
erpoſe himſelf, 


” God does not think fit to int 


ſo as to prevent or remedy all their Mi- 


++ ſtakes or falſe Judgments; that if they have 


a power of interpreting or adding Laws for 


the Government of civil Society, and of 
{judging Men in ſuch a ſenſe, that they 
„ ſhall be obliged to obey thoſe Laws and 
ſubmit to their Deciſions; then the King- 


_ 


dom, in which they rule, is not the King- 


dom of God, but of themſelves. He doth 
not rule in it, but they. And whether they 


happen to agree with him, or to differ from 


* him, without any interpoſitian from him, 
either to guide or direct their Deciſions, 
they are Kings of this Kingdom, and not 

the ſupreme God. BY © 
If therefore any Kingdom of this World 
: he the Kingdom af God, it is eſſential to 
| | « jt 


TRY 
fit, that God himſelf ſhould be the ſole Law- 
4+ giver, and ſole Judge of his Subjects, in all 
points relating to the affairs of this World; 
and that all his Subjects, in what ſtation 
ſdever they may be, are equally Subjects 
to him; and that no one of them, any 
more than another, hath authority to judge, 
cenſure, or puniſh the Servant of another 
Maſter, in matters relating purely to civil 
Liſe or Gr 
lf any Perſon hath any other notion, 
either through a long uſe of words, with 
«< tuconſiſtent meanings, or through a neg :- 
gence of thought, let him but ask himſelf 
vhether the Kingdom of God be really the 
Kingdom of God or not: And if it be, 
+<:wherher this notion of it do not abſolute- 
ly exclude all other Legiſlators and Judgen 
in matters relating to civil Government; 
and whether it can be hi Kingdom, if any *' 
mortal Men have ſuch a power of Legi/la- 
tos and Judgment in r. 
lf there be any force or conſequence in 
this way of arguing, may we not now ab- 
peal to the common ſenſe of mankind, whe- 
ther the moſt ſpecious Reaſons that have ben 
urged againſt ſubmiſſion to authority in reli- 


tis. 
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gious Affairs, will not equally hold good, and 
upon the very ſame grounds, againſt all right 
or exerciſe of civil Authoriy⸗: 7x 
The only remaining Plea, upon which any 
difference in the caſe can be pretended 15 
5 that 


that except 


the Contempt and Tranigr 


1 rity will indifferently hold, and with equal 


615) 


power of making Laws, and of puniſhing 
eſſion of them, cis 
vil Society muſt in a ſhort time neceſſarily 
diſſolve. This very Reaſon, we ſay, does 


require that the Magiſtrate ſhould have 2 


power, in certain caſes, of enforcing reli i 
ous Doctrines by penal Sanctions, ally 
thoſe DoQtrines : And ſuch are the Articles 
relating to a future State, and the Immortali- 
ty of the Soul, that are neceſſary to the ber- 
ter order, well being, and government of the 
State. ttz; DIE 27% a9 nom 

So that whether we argue from the fallibili- 
ty of Men, or the ſovereign power of God, 
or the proper ende for which Society was in- 
ſtirured, the reaſons of ſubmiſſion to Autho- 


evidence in both caſes. All attempts rhere- 
fore, which is the inference I would make, 
rowards ating atheiſtical or irreligious 
notions, which viſioly rend to ay, 
fuſion and diſorder in any Government, are 
to be reſtrained, and upon the ſame general 
reaſon with treaſonable deſigns directly form- 


ed againſt ſuch Government. | 


And yet I am far from ſuppoſing as if we 
were obliged to fubmit implicitly to all human 
Eſtabliſhments, whether reſpecting doctrinal 


Points, or the rules of Obedience in civil Life. 


TI only contend for ſubmiſſion to Authority 
upon reaſonable and ſolid grounds, and ar- 


gue, 
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gue; that where good reaſons do not appear to 
the contrary, Truth ſhould be preſumed up- 
on a general conſideration to lie on the ſide 
of Authority; that we do not therefore con- 
demn a free and rational enquiry concerning 
any Doctrines publickly received or ratify'd, 
but only ſuch an oppoſition to them, which 
is neither ſupported by good Reaſons, nor re- 
gulated by the common meaſures of Decency; 
or which viſibly diſcovers they are only free 
to think in a way agreeable to their Inclina- 
tion, or kaun to certain pre- conceived opi- 
nions on one ſide of the Queſtion. f 
Where any Doctrine has univerſally ob- 
tain d both among the more illiterate and 
knowing part of Mankind, a preſumption 
concerning the truth of it is ſtill more reaſo- 
nable; as I have endeavour d to ſhew in par- 
ticular, from a conſideration reſpecting the 
perfections of the divine Nature. A ſenſe of 
Modeſty ſhould at leaſt incline all perſons to 
{uppoſe, that Men who have had the greateſt 
reputation for Wiſdom and Knowledge, and 
who have examined things with due care and 
attention, were as capable as themſelves of 
making a right Judgment concerning them: 
But a more tpecial regard is ſtill due to their 
Authority, where they are generally obſerved 
ro concur in the ſame Sentiment. 
Cicero, who loved to purſue his Reſearches 
ſo far as he conld go, and had perhaps more 
reaſon to depend upon the Strength of his 


own 


(17) 


0 own Mind, than any Free-Thinker before his 
J- time, or ſince; yet ſpeaking of the Soul's Im- 
le mortality, lays down this excellent Rule, That 
1 in our diſquiſitions upon this Subjetf, we 
g 3 ſhould conſult the beſt Authorities, which 
& | uſually have, and ought to have, in all caſes, 
h 2 very greet gl. 
3 He adds in the next Paragraph, that the 
- cConſent of all Nations, in any opinion, is to 
e be conſiderꝰd as the Law or Voice of Nature ; 
w | which, if it may miſlead us, or give an un- 
= | certain ſound, there ſeems to be an end of all 
P | 2 reaſoning} at once from natural Pringi- 
b⸗ es. | £6 
id F Having premiſed what I thought proper by 
nn 3 way of Introduction to the following Papers; 
I ſhall no longer detain the Reader, by making 
r- any Reflexions foreign to the Deſign or Sub- 
he ject of them. Fa rcd 9 
_ '$ = AuQoribusquidem, ad iſtam ſententiam, uti poſſumus J 
Quod in omnibus cauſis & debet & ſolet valere plurimum. 

ft Tuſc. Queſt. Lib. 1. $. 12. 5 2443165 wi FRE 
ad Omni autem in re, conſenſio omnium gentium lex na- 
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do not queſtion” but you have 


ee eee, which is in 

bo many 'hands, compoſed by 

che hte Dee of Buckingham 
CR 


his diffinguifh'd" Parts and Abjifirics has fo in- 
genuouſly declared to the World how he con- 
dacted himſelf. in reſpect to moral Life, and 
What his Sentiments were concerning certain 
doctrinal Points commonly received, I hope 
you will no longer reproach me with the cha- 
racer of a Free-Thinker. I ſhall not here 
repeat the Arguments employ'd by me in pri- 
vate converſation with you, to ſhew upon 
what grounds I go into that Diſtinction; and 
why, I think there is no neceſſity, that Di- 
vines, and other grave Writers, ſhould preſs 
the duties of Morality with fo much ſtrict- 
neſs and rigour, as if a reaſonable Latitude 

might 


IS DOIN 


might not be uſed in reducing them te we | 
Qice, or they were rather calculated for "the 
ſtate of Angels, if there” are really any ſick 
Beings, than for the ſtate of Trail Man, ſubject 
ro ſo many Paſſions, and ſurrounded wich an 
infinite variety of Temptations. 
Neither ſhall I here feſume the arguments 
urged by me, to ſhew that the grounds, upon 
which you profeſs to believe the Immorta- 
lity of the Soul and a future State, ate at the 
beſt precarious and uncertain, and ſuch as are 
by no means ſufficient to induce a rational and 
well. grounded Aſſennt. 
I would farther obferye, that if poſſibly 
this Epitaph could be reconciled to the e. 
terved Doctrines in other reſpects, yet it 
ſeems a clear and neceſſary Inference, that the 
noble Author of it was not perfectiy ortho- 


dox, to uſe the common Dialect, in his belief 


of thoſe fundamental Articles, as they are 
called, concerning the Divinity and Satisfacti- 
on of Chr:Ft. 10 8 
Now, Sir, as you ever profeſſed an extra- 
ordinary attachment to this great Man when 
living, you will think your ſelf concerned to 
ſhew, if you can, that he has been unjuſtly 
charged by me, or rather indeed by the pub- 
lick, in teſpect to the ſeveral foregoing Arti- 
cles. But if you are not at leiſure to examine, 
and give me your thoughts of them in parti- 
cular, I deſire however you would deſcend to 
conſider the Article relating to the [mmorta- 
1 lity 
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tity of the: Soul, and a future State, in a 
more .diltin manner; that being a point of 
general importance to Mankind, whether ſup- 
poſed in a ſtate of natural or revealed Reli. 
gion, and which,. if I miſtake not, has prin- 
cipally occaſioned the Offence, which is ſaid 
to have been taken by ſome perſons of Piety 
and Learning at this Rant. : 1 


* 7 


I deſire, Sir, in proſecuting this Argument 
you. would produce your ſrong Reaſons, if 
you have any, and thoſe only. I ſhall have 
little regard to popular Notions, to the autho- 
rity of great Names, or even, were you able 
to prove that, to general conſent. I think 
the very inſtance before us ſufficient to obvi- 
ate all deductions of that kind. For tho', I 
grant, you have numbers, and, ſo far as we 
can argue from the viſible profeſſion of Men, 
a very great majority on your fide, yet I rake 
it, one good authority or great name againſt 
an Opinion commonly received, ought to 
have more weight than twenty authorities or 
great -names in favour of it; eipecially where 
juch an Opinion is pretended to ſerve the in- 
tereſts of Society better, or is thought more 
conducing to the advantage and happineſs of 
particular Perſons. In either of . theſe caſes 
we ſhall be more cautious, from a pure mo- 
tive of Humanity and good Nature, how we 
diſturb others in the quiet and peaccable poſ- 
ſeſſion of an error, if we really belicve it ſo; 
which yet we ſhall be leſs apt to do, conſider- 


ing 


X * 


ing how much intereſt and inclination uſually 
govern our Belief. | Have we not opportuni- 


> ties every day of obſerving, that Men are 
- 3 willing, I do not ſay for the fake of publick 
3 Good, but from mere private and perſonal 

1 regards in direct oppoſition to it, not only to 


diſſemble their Principles, and retire out of 
13 the way, but even, on occaſion, to make an 
I open Sacrifice of · them, when they are hard 


f pteſs' d by their Friends, or have ſome com- 

e mon Intereſt to ſecure. If the Tyes of Friend. 

- = Adfhip, or any ordinary Alliance, are of ſuffici- 

e = ent force to produce effects of this kind, it 

_ will be much eaſier for Men, and at the fame 

1 time reflect leſs Diſhonour upon them, to 

I Þ conceal ſuch Opinions, which are either of 
e tthemſelves prejudicial to the publick Intereſt, 
„ or are generally apprehended to be ſo. * 
e WV But where a Sanction is not only given to 

t any Doctrine by common Opinion, but by 

0 the authority of publick Laws, here the dif- 
r ficulty of oppoſing ſuch Doctrine becomes 

e much greater. Few Perſons have the cour 


| > or reſolution to advance notions againſt legal 
e =» Eſtabliſhments, which muſt of neceſſity ex- 


f poſe them to publick Cenſure and Diſgrace, 
Q tho' poſſibly they may for ſome time find 
. means to eſcape other wholeſome. Severities: 
e When Cocrates, who in that reſpect deſerved 
the name of a Free-Thinker, had publickly 
; declared himſelf againſt the ridiculous Wor- 


ſhip and Theology of the Arhentans, and 
= | was 


(22) 
was condemned to die for his offence apainſt 
the eſtabliſhed: articles of religion, we are not 
to wonder that the great men aſter him out of 
à common principle of Self. preſervation, were 
more cautious how they riſqued their 
tat ion, their lives and fortunes; ' for' the lake 
of any penal and openly decry'd Doctrine. 
Tell me no more then of the moſt learn. 
en, or the ſineſt philoſophical Wits, 'who 
have in all ages believed the doctrine of the 
Soul's immortality, and of a future State; ex- 
you can firſt ſhew, that they were not 
influenced in this belief by any human confi- 
derations, but embraced it upon truly folid 
and philoſophiral grounds. 
What vou have to urge from great num- 
bers of learned men in the Church, eſpecially, 
as you term it, of the facerdotal Character, 
will ſtill have leſs weight with me. It is the 
proper Buſineſs and Trade of Prieſts to aſſert 
and preach up theſe Doctrines; not only as 
they have been obliged to declare their aſſent 
and conſent to them, under the notion of Do- 
ctrines fundamental, but as they are alſo of 
great ule to inforce what they have to ay in 
their harangues from the Pulpit, upon all other 
Heads. Aſter a tedious, immethodical, and 
infipid Diſcourſe, it is neceſſary in order to 
make ſome impreſſion on the people, that 
Preachers ſhould, in the concluſion at leaſt, 
proceed to hold forth concerning the certain- 
ty, the greatneſs, the duration of Rewards and 
Puniſhmenrs 
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Puniſhments to men after this Life, aceording- 
ly as they, have here made a good or an ill 
ule of their Liberty. | This is the grand topick 
the common place of Preachers, where all 
the duties of Religion are commonly wound up 
and preſſed upon the Audience, and with 
which the ordinary diſcourſes from the Pulpit, 
would have very little power to move and al- 
fect them, or even to keep up a decent atten- 
tion. 

No argument certainly can be drawn from 
numbers to ſupport a Doctrine, wherein there 
is ſo very great convenience, eſpecially to illi- 
terate and injudicious Preachers, who are not 
capable of giving any life or embelliſhment to 
their Diſcourſes, from a due propriety of 
thought and expreſſion, from a proper and ea- 
ſy method, or the common arts of perſuaſion 
employed by the beſt Orators. 

You will conclude, Sir, from what I have 
ſaid, that I expect nothing in anſwer from you, 
but in a way of ſtrict Argumentation. Tho 
I am an advocate for Free- Thinking, I would 
not be underſtood to be fo, in the popular and 
abuſive ſenſe of the word; bur ſo far only, as 
it imports a fair and impartial Examination 
of what is propoſed to the underſtanding, ac- 
cording to evidence, and evidence only, whe- 


ther produced in proof of any propoſition, or 
againſt it. : 


But 


- O14} 
Sir, you will excuſe this addreſs from one, 
who, tho” he has the Misfortune to differ from 
you in certain points, yet — * that his mind 
will ever be open to Conviction, and aſſures 
you it is for want of that only, he is forced at 
preſent to ſuſpend his aſſent to the Article, up- 


on which your thoughts are more particularly 
deſired. 
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I am, 
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Wiſh you had addreſſed yourſelf 
for Satisfaction, concerning .the 
difficulties propoſed in your Let- 
ter, to ſome perſon of more leiſure 
and greater abilities. But ſince 


1 have thought fit to conſult me upon them, 


take the fir{t - Opportunity: of complying 
with your Requeſt. What I deſign in the 


firſt place, is ro convince you, if I can, that 
your judgment concerning the Epitaph which 


gave occaſion of your writing to me, is pre- 
cipitate and groundleſs; and that ſuppoſing, 
it were really well grounded, yet the conſe- 
quences, which you would draw from it, will 
by no means follow in a juſt and ſtrict way 
of Reaſoning. When I have laid before you, 
what it may be proper for me to ſay in refe- 
rence to theſe two Particulars, I all examine 


whatever may deſerve to be further conſidere 


D in 
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in your Letter, with an impartiality, of 
which no Free-thinker, in the Senſe accor- 
ding to which you declare yourſelf one, can 
have any ptetence to complain. 1 
I only defire,: as to the firſt Article, this 
very teaſonable Conceſſion may be made to 
me, that the late Duke of Buckingham was 
capable of expreſſing himſelf con/iftently, and 
that he would be particularly careful to do fo 
in eon, compoſed by himſelf in or- 
der to be placed on his Monument. If this, 
and certainly no one can deny me the Benefit 
of it, be granted; and if I can ſhew, there 
is nothing in that Inſcription, but what ma 

be explained in a good ſenſe, and what oug 

not to be otherways explained, ſuppoſing a 
due con ſiſtency in the ſeveral Parts of it: I 
Sir, the concluſion will inevitably follow, that 
the cenſure, which you have paſſed upon it is 
raſh, and withal highly injurious to the Memo- 

of that noble Peer. 

I ſhall not here deſcend to examine every 
Branch of this remarkable Epitaph, after a 
particular and diſtinct manner, bur only con- 
ſider thoſe Articles of it, which are chiefly 

retended to have given cauſe of offence, to 
ome pious, learned and good men. 


The Words, 
Pro Rege ſæpe, pro Republica ſemper, 


Which in a conciſe way of ſpeaking agreeable 
to the lapidary Style, are deſigned to give us 
ſome 
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2 (27) _ 
ſome Idea of the Maxims, by which this no- 
ble Lord conducted himſelf, in his political 


Capacity ; are properly no part of the Epi- 
tr bring 3 as f diſtinct article 
from it. Neither do they admit of any am- 
biguous Senſe, irreconcileable to the character 
of a true Patriot; but only import, it was a 
ſtanding ae of this great Man, on all 
occaſions to aſſert the prerogative and powers 
of the Crown, where they were not extended 
ſo far, as to interfere with the juſt Liberties, 
or claims of Right in the People: So that it 
was the publick Good, in relation to which, 
he propoſed inviolably to form and regulate 


his Meaſures. Whether he might poſſibly err 


on any emergency, in judging concerning the 


true Intereſts of the State, is not the thing in 


veſtion ; tho' few perſons had finer Talents 


or making a right Judgment in political Af- 


fairs, or a more exact knowledge of the cha- 
raters, defigns and ſchemes of the great Men 
in power at Court, to which he was always an 
Ornament. Ir is ſufficient, if he happened 


on any occaſion to be miſtaken, that he con- 


tinued ſtill true to his principle, in a good and 
honourable Intention, Of this we have a ſig- 


nal inſtance, with reſpe& to which the Age, 
© whercin he lived, affords no ſuperior Chara- 


cter, from the Oniformity of his Conduct, in 
oppoſing from time to time ſucceſſively, thro' 


| a courſe of many Years, and ſeveral Reigns, 


certain Deſigus, which he apprehended prejudi- 
EPIC 7 | D 2 cial 
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_ Gal to the Cauſe he was known, to eſpouſe; 
and when, it is highly probable, all the com- 
mon Topicks of Perſuaſion would be applied 
towards influencing a Perſon of his weight 
and diſtinction... _. _ __.. 3 
What ſeems to have occaſioned one of the 
Reflexions moſt injurious to his Memory, is 
the following Declaration, 


"TEE 


Dubius ſed non improbus vivi. 


Let us examine, with candour, whether 
theſe Words are not capable of a more favou- 
zable and human Conſtruction than ſome Per- 
Jons have been willing to admit. 1 

There is a neceſſity from the very nature 
of the Oppoſition in theſe words, that we 
Mould interpret them, as having reſpect not 
to Speculation, but Practice, as denoting 
not properly any act of the Underſtanding 
or Judgment, but an act of Choice or Voli- 
tion, So that Dabius, as oppos'd to Impro- 
bus, ſignifies a Perſon, not who disbelie ves 
or entertains any doubt concerning the prin- 
ciples of Religion; but who, notwithſtanding 
a rational and well grounded aſſent to them, 
does not yet make them the inviolable rule of 
his Conduct; or perhaps does not at all times 
actually attend to the force or Conſequences 
of them: And therefore, during intervals of 
his not attending to them, it cannot be ex- 
pected they ſhould have any ſenſible Opera- 


tion. 
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tion. If a Man's eye be never ſo quick or 


trating, Fe it will no longer be of uſe to 
4 5k while he opens it; the general 


power he has of diſtinguiſhing Objects by it, 


will not, if he keep ir ſnut, direct him he 
he ſhould walk, or preſerve. him from the dan- 
er of falling. The WP is obvious to 
Men, who not a y awaken in their 
minds the principles of Religion, to which 
they habitually aſſent, and by which they- 
have really propoſed to govern themſelyes. 
At other times, when Men do in fact con- 
ſult the Light, and diſcover in themſelyes a 
ſecret inclination to follow it, yet their en- 
deavour to that end does not prove e | 
becauſe in proportion as the religious motions 
excited in them are more ſtrong, fo is the 
force of Temptation: And it may fo happen, 
that the power on this ſide may more than 
oyer-balance the weight on the other: Not 
that Temptation is really more powerful than 
the motives. to our Duty, but by reaſon of 
the advantage which we incline to give it 
through ſome ſpecious appearance of Gad, 
or perhaps falſe caſte of Pleaſure. 
Here is the original of all the practical er- 
rors in life that we commit, and which ſome- 
times does even render Men, who live under 
a general ſenſe of Religion, dubiouc, or un- 
ſtable in their ways: So that they frequently 
fluctuate, as it were, between an irregular and 
a virtuous courſe of Life, ſometimes deter- 


mining 


Wc 


&. _ - wa 
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mining themſelves one way, ſometimes ano · 
ther, as they are more powerfully moved by 
Inclination, by Reaſon ar Reflexion, by the 
weight of Concupiſcence, or by the Love and 
Beauty of Order, I 
This, we grant, is an err; caſe, eſpe- 
cially to thoſe who too frequently neglect to 
chufe the better part. Vet there is nothing 
extraordinary in it, nothing but what in this 
frail and imperfect State is common to Men. 
We are not therefore uncharitably to conclude, 
that in ſuch Perſons, ro whom this caſe does 
really happen, either the light of Reaſon, or 
the powers of Religion, are wholly extinct. 
A Man may act in many caſes, and in repeat- 
ed inſtances, againſt the conviction of his own 
mind, and yet preſerve certain latent and 
good principles of Religion, which at other 
times may open and unfold themſelves in a 
more virtuous and regular Conduct; which 
Principles, even at the inſtant of his commit- 
ting certain Diſorders or immediately after 
the commiſſion of them, ſhall occaſion to 
him a ſenſible anguiſh and regret of mind. 
However, fince we cannot know the true 
ſtate of a Man's Conſcience in the fight of 
God, we are to judge by the rules of Can- 
doutr and Charity concerning it, eſpecially 
where he openly makes confeſſion of his Guile, 
or gives any viſible teſtimony of his Repen- 
\ ance. 
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(31 ) 
The great difficulty of conſidering theſe 
Words, as expreſſing a proper act of humilia+ 
tion or repentance, ariſes from the oppoſition 
ſed non improbus : For true penitents will 
think themſelves concerned rather to Aen. 


- vate their crimes than to uſe any expreſſions, 
) org may appear to mollify, or extenuate 
A them. "ps | 
3 The anſwer to this difficulty lies in explain- 
. ing what is meant by the Word zmprobus, 
x which cannot here barely ſignify a perſon 
8 chargeable in the courſe of his Life, with ma- 
r ny deviations from the rule of it; but one who 
þ is become in great meaſure, or wholly, inſenſi- 
ble to the power and impreſſions of Religion ; 
n one, ſo loft to all ſenſe of virtue, as neither to 
d entertain any lively idea or love of it. We 
Tr AF have ſcarce any word in Engliſh, which fully 
a expreſſes the force of this term in the place 
h where it ſtands before us, and yet is ſometimes 
1 uſed by the beſt Authors. Now a perſon who 
er in reflecting on his paſt Conduct, diſcovers that 
0 he has been guilty of a great many errors and 
d. eeſcapes, ought indeed to humble himſelf under 
1e 7 the conſcious Report which his mind makes 
of of them; but certainly no act of humiliation, 
n- WW can 8 any one to charge himſelf falſly, in 
ly a confeſſion deſigned to inform the Wold, 
t, adldnd late poſterity, what his character and con- 
9531 duct really were, in reſpect to moral Life. 


.- 
1 
5 
+ B 
4 
of 
2 4 
„ 
he . * 
3 


=. 
Some Perſons, for you are not ſingular in 
interpreting them to a wrong ſenſe, have alſo 
taken offence at the following Words, 


Irncertut morior, ſed inturbatus. _ 
Ir cannot be diſſembled, if this Declaration, 
ſhould really import, that the Author of it 
Was either Gdent as to the Being of a future 
State, or to his particular Condition in it, no 
good or ſatisfactory, or rather, indeed no in- 
rellipible Conſtruction could be put upon theſe 
Words; ſtill ſuppoſing the account which this 
noble Lord gives of himſelf, to be rational and 
—_— (kw 
© We muſt therefore ſeek for ſome other ſenſe 
of the Paſſage, and that I think may very na- 
turally be deduced, ro ſhew, that one of the 
Fineſt Wirs of the Age, wherein he lived, did 
not, in a compoſition deſigu'd to tranſmit his 
Character to furure Ages, really contradict 
CE... a ado and wes 
It is impoffible, in the. firſt place, that a 
perſon, upon the confines of Death, who is 
capable of any thought or reflexion, [ſhould 
de perfectly calm and undiſturbed in his own 
Mind, whilſt he is, at the ſame time uncer- 
tain, whether the Soul ſhall ſurvive the Body, 
or if all the powers of Cogitation for whic 
Life is only defirable, ſhall not expire ar once, 
and for ever with the Body. ) 


Uncer- 


© 2 

_ Uncertainty in the very nature of it implies 
ſuſpenſe, and conſequently in one degree of 
other ſome anxiety of Mind: An anxiery Hill 
heighten'd, when the things, concerning which 
we doubt, are ſuch, as a Qt us in. our neareſt 
Intereſts, or on Which our Happineſs depends. 
Now, as there can be no happineſs without 
Life, to ſay that a man is unconcerned, Wie. 
ther he ſhall live in a future State, or Whether 
all the powers of life ſha'l be finally extinct up 
on the diſſolution of the Body, is to fay, in 
other Words, that it is perfectly indifferent to 
ſuch a perſon, whether after Death, he ſhall 
have a ſenſe of happineſs, or if he ſhall then 
become wholly, and to all intents and purpoſes 
inſenſible. It would be an affront to the com- 
mon Ingenuity of mankind, to ſuppoſe any 
perſon capable of ſo very ſupine and unaccoum- 
table an Indolence, in the laſt moments of 
Life; neither can an uncertainty, as to the 
truth of a future State, conſiſt with a profeſſi- 
on made by a dying perſon of Truft in God. © 

For to truſt in God, ſince we can only know 
him, and the grounds of our Truſt in him, by 
his attributes, is to truſt in his Tower and 
Fuſtice, in his Miſdom and Goodneſs. Now I 
ſhall endeavour to ſhew, when I deſtend to 
1 ere the immortality of the Soul, and do Au- 
ſwer that part of yout Letter, wherein 
put me upon Proving it, after a more diſtinct. 


manner, that very ſtrong and clear arguments 
E may 


1 $4 
may. be drawn from theſe two laſt Attri- 
butes eſpecially, in confirmation of this Do- 


- Qrine... 


But 1 here mention the divine attribute of 
Goodneſs in particular, as the noble Aurhot 
of this Epitaph choſe to expreſs the ſtrong 
and large Idea, Which he had conceived of "a 
attribute, by a Word“, which ſeems rather 
mploy'd on account of its natural force and 
. than to give us an inſtance of 
that elegancy and beauty of expreſſion whete- 
of 8 was confeſſedly one of the greateſt 
ers. | 


* * 


Now ſhould a perſon acknowledge at the 
rticle of Death, that he believes himſelf to 
e ab object of the divine Goodneſs, for other- 
ways the divine Goodneſs could not be an ob- 
jet of his Truſt, and yet ſhould he be uncer- 
tain, at the ſame time, whether he has really 
any intereſt in the divine Goodneſs, or whether 
he ſhall be preſerved a moment longer in Be- 
ing, this would infer an inconſiſtent or rather 
a contradictory way of thinking, which could 
not well or rationally be ſuppoſed incident to 
any perſon even of common underſtanding. 
Neither is it reconcileable with a calm and 
undiſturbed temper of mind, upon the ſenſi- 
ble approaches, or near proſpect of Death, 
that a man ſhould be uncertain, provided he 
— — mmm nmr mm mmm mmm 
tts Benevolentiſſimo. 
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really believe a future Stare, whether he ſhall 
be happy or miſerable in it. en 
The deſire of Being is ſo ſtrong and invinei- 
ble, that the very apprehenſion of ceaſing to 
be, muſt neceſſarily give the mind of every 
reaſonable Perſon ſome pain and uneaſineſs. 
But admitting, that we could be able perfectly 
to overcome this natural Deſire, ſo that it 
might be conſidered as matter of pure indiſſe. 
rence, whether we ſhould continue to live, 
when the Body dies, or if all the powers and 
operations of Life, ſhould from that moment 
intirely be deſtroyed: Yer when the queſtion 
ariſes, wherher, upon our changing the Scene 
of Life, we ſhall live in a ſtate of Happineſs 
or Miſery ; here all the paſſions, which have 
the greateſt power to move us, mult neceſſa- 
rily be excited, and render it impoſſible for 
us at the article of death, if we die as men 
without hope, to enjoy any true, or even any 
deluſory peace and rranquillity of Mind. 
And therefore where a perſon, in the laſt 
and concluding period of Life, profeſſes him- 
ſelf eaſy and undiſturbed at the thoughts of 
what may follow, charity obliges us to ſuppoſe, 
if we will allow ſuch a perſon the ordinary 
uſe of Reaſon, that he believes himlelf to 
haye ſome real and proper ar of Confi- 
dence in the divine Goodnels. 88 
The uncertainty therefore, which this noble 
Lord here expreſſed, could not in a candid or 


1 rational 


ral 


* 


rational way of interpreting his Words be un: 
derſtood, either in reſpect to the truth of a fu- 
ture State, or to his particular condition 
in it. | ms od 1 
We muſt therefore diſcover, if we can, 
ſome other meaning of the words, which is 
more intelligible, and this, if I miſtake not, 
we may do, without putting the leaſt force or 
conſtraint upon them | | 

Men, whoſe hopes are full of immortality, 
who not only believe the Soul ſhall ſurvive the 
Body, but baye well grounded aſſurances that 
their Condition in the other world ſhall be 
happy, are yet ignorant concerning the 2 | 
cular ſlate and manner of Life proper to depar- 
ted Spirits; they are uncertain into what di- 
ſtant R-gions the Soul, when ſeparated from 
the Body, ſhall be tranſlated, and how in thoſe 
inviſible Societies, of which it is deſigned to 
form a part, it will act and converſe. We 
know not, when we ſhall have no further 
commerce with thoſe ſenſible Objects, which 
are here the inſtrumental cauſes of our Ideas, 
by what conveyance we can receive any Ideas; 
or what kind of ſenſations we may feel when 
we are wholly deprived of the preſent occaſi- 
ons and organs of Senſe. 


Theſe are Problems, which cannot here be 
reſolved by the wileſt, or the beſt of Men. 
Bur as they only reſpect the manner of Lit 
ip a future State, and not the truth of the 


thing, 


. 


Y 


vinity and Satisfaction of Chrilt. 


bing, they who have any true grounds of 
1 ruſt in God, are freed from all perturbation 
of mind, on that account: Being in the hands 
of a faithful Creator, they commit rhe dit- 
poſal of an event, concerning which they can 
have no certain knowledge, entirely to his 
Goodneſs; and acquieſce in it with the 
moſt perfect dependence, and reſignation of 


* 


Another precarious inference which you 
baye drawn from this Epitaph is, that the no- 


=, 


ble Author of it was nor perfectly Orthodox 


in his Belief, concerning thoſe fundamental 


articles, as you ron:cally ſtyle them, the Di. 


This charge I ſuppoſe is grounded on the 


Cbriſtum adveneror, Deo conjido. 


Sv 


But you have not made the leaſt Attempt 


to prove what is ſo boldly aſſerted, or toſhew, 
that the words import a denial of theſe Arti- 


cles, either directly or by juſt. conſequence. 
The word adveneror, which is found in yery 
few Authors, ancient or modern, ſeems em- 


ploy'd by his Lordſhip to give the greater force 


to what he would expreſs; it is render d by a 


very good Critick and Grammarian *, valde 


* 3 


l. Ant. Nebriſſenſis. 
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Veneroyr ; 


upon the grammatical force of the Word. 


”—— 
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veneror; it is apply d by Varro to figni 
an act of religious Worſhip: And yet is ond 


interpreted, With equal candour by other per- 


ſons and yourſelf, ro import no more than a 
common act of Veneration, or of mere civil 


Worſhip. But there is no neceſſity of oa 


acknowledge the belief of the Diviniry and Sa- 

tisfaction of Chriſt cannot neceſſarily be inferr d 
from it, but neither does it, nor the following 
Confeſſion {Deo confido) exclude the belief of 
theſe Articles. Whether his Lordſhip . did 
really believe them, muſt depend upon other 


evidence; and to thoſe who do not know, 


that he made any formal Confeſſion of. his 
Faith concerning them, this evidence muſt be 
ſought for in thoſe ſacred Records, which 


_ Chriſt bequeathed as the rule of Faith to his 
Church. And if the Divinity and Satisfaction 


of Chriſt are taught in the Scriptures, it is 
reaſdnably preſumed that a perſon who con- 


ſtantly profeſſed to believe the Scriptures, did 


believe theſe Doctrines; tho in an Inſcription, 
the nature of which required brevity, he did 


not deſcend explicitly to declare his belief of 


them. 1 e 
As to the Satisfaction of Chriſt in particular, 
or the atonement made to God by his death 


for the Sins of men, we have yet a more di- 


8 


— 


* Venerem & Minervam advenerari. 


rect 


77. -.. ya k 
re& evidence, that your charge on that head, 
againſt this noble perſon, is very unjuſt. Hs 
communicated regularly in that holy Sacra 
ment, which was inſtituted in, memory of our 
Lord's Death, and of the ſalutary eflects deri- 
ved to mankind by it, as has been atteſted in 
the Introduction: And, not long before His 
demiſe, he received the holy Communion, 
with thoſe proper expreſſions of piety and de- 
votion, which the nature of ſo ſolemn and 
Jacred a Rite required. This was an act of 
religion, and one viſible teſtimony of his be- 
Iieving the Chriſtian Religion; which cpuld 
not be attributed to any ſecular views or 
.qualifications, but muſt in reaſon and charity 
be ſuppoſed to bave flowed. from an inward 

ſenſe and conviction of Duty. . 
To ſhew what diſpoſition ſome perſons, 
out of their great humanity were in, to fix the 
Wwonlt ſenſe upon this loſcription, they made 
no {cruple in ſeveral copies that were diſperſed 
abroad, to add to the original Text, Deo 
_confido, by inſerting the word /e; which 
had been indeed. more excluſive of our Lord's 
Divinity, but not ab/o/utely ſo: For it can- * 
not be juſtly inferr'd that any perſon does not 
believe in Chriſt, as God, from an expreſſion 
which yet may properly be uſed on ſuppoſiti- 

on that Chrift 1 .rcally God... © f © "EE 
The concluding words, Ens Entium mi- 
ſerere mei, are a pious and humble _ 
for 
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2 mercy to the ſupreme Deity, the original 


Fountain, from which all other Beings derive. 
Tbe variation of the Terms in Ariſtotle's 


Prayer, when he was upon the point of ex- 


piring, does not make the leaſt difference in 
.the ſenſe. This Philoſopher, if we may cre- 


dit Cælius Rhodiginus, upon his Death bed, 
ſupplicated for Mercy to the firff Cauſe af. 


ter a more intenſe manner: Which words 


may either refer to the frequent repetition he 
made, according to ſome authorities of this 
Prayer, or to the fervent manner and extra- 
ordinary emotions wherewith he was ob- 
ſerved to deliver it. Either of theſe ſenſes 
are proper to ſhew, that this great Genius, at 


a time when Men are ſuppoſed the leaſt ca- 


pable of diſſembling their Sentiments, has 
" left us a conſiderable teſtimony of bis Belief 
concerning the exiſtence of the Soul in a fu- 
ture State; for what is ſuppoſed not to be or 
. exiſt, cannot be an object of the divine Mer- 
EA I ſhall take the liberty to obſerve from 
the 


ſame Author, that the friends of this Phi- 


loſoper, who aſſiſted in his laſt moments, had 
the lame Sentiments, which they expreſs d 
_ after a very full and diſtinct manner in the 
following Prayer recommendatory to the ſu- 


preme Being. f May he who takes to him- 


ew - 


* Proditum primæ cauſe miſericordiam intentius implo- 
raſſe. Tom. 2. L. 17. C. 34. | 4 


ligat. 


f Qui philoſophorum animas excipit & tuam col 
Tom. 2. Lib. 18. C. 31. 


ſelf 


| 


4 


2 ” | 


pings 
elf the Souls of departed Philoſiphore\res 


roch 
| | 5111 | "1? 135 7 uns 
Sir, if I have erred in this occaſional de 
fence of a noble Lord, diſtinguiſhed by many 
ſhining” and ſuperior Talents, or in any part 
of it, my error has been on the charitable. 
fide; and I ſhall humbly ſubmit every thing 
J have ſaid to correction, eſpecially where it 
may proceed from a zeal for Religion, ſo fer- 
vent, as I know it to be in ſome'perſons'who 
have taken diſtaſte at this Epitaph. I would 
not, upon any motive whatever, be charge- 
able with - deſigning the leaſt prejudice or diſ- 
ſervice to the cauſe of true Piety: But we are 
obliged by all the rules of Candour and com- 
mon Ingenuity to put the moſt - favourable 
conſtruction on the words, as well as on the 
actions of Men, which they will reaſonably 
bear. And the obligation we are under of 
conforming to thoſe rules is ſtill more power- 
ful, where we are to ſpeak the fenſe of thoſe 
perſons who are no longer capable of ſpeak- 
ing for themſelves. l 

I have endeayoured, Sir, to ſnew that your 
judgment concerning this Inſeription is ground- 
leſs and precipitate; but admitting you had 


eerve thy Soul. 
Ain af Dee. 


really better grounds for it, and that I have 


not been able fully to evince what I propoſed, 
yet the conſequences which you have pre- 
tended to deduce in your Letter, would by 

F e 
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noble Peer, in reſj 


FT 
no; means follow in a juſt or ſtrict way of 
reaſoning. $2 

Fir, You infer from the conduct of this 
to moral Life, that I 
ought not reproach you with the character of 
2 Free-Thinker, or rather, as as you, explain 
your ſelf upon this Article afterwards, of a 
Free-Liver. © For you are of opinion there 
<« is no neceſſity that Divines and other grave 
« Writers ſhould preſs the duties of Morality 
with ſo much ſtrictneſs and rigour, as if a 


« reaſonable latitude might not be uſed in re- 


« ducing them to practice; or they were ta- 
« ther calculated for the ſtate of Angels, if 
«. there are really any ſuch Beings, than for 
the ſtare of frail Man ſubject to ſo many 


C Paſſions, and ſurrounded: With an infinite 


6 variety of Temptations. | 
According to this way of 8 you 


think it may be, in the firſt place, of parti- 


cular ſervice towards excuſing the Latitude 
which you contend for in human Life, if you 
can produce the examples of Men eminent 
for any extraordinary qualities in favour. of 
a more looſe Morality. 

If chere be any weight in this Argument, 
you oug ht to ſhew, that example, in certain 
9 may reaſonably obtain againſt plain and 
ditect precept; or that a deviation from a 
known and ſtanding Rule is rather to be fol- 
lowed, eſpecially after a great Man, than the 
Rule it ſelf. | | 

6 There 
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© There is no Crime or Impiety in the world 
but what may be juſtify'd in this method of 
_ arguing, which yer, among all other diſtincti- 
ons of Men, does certainly leaſt become te 
character of a Free-Thinker, with whom it 
is pretended to be a ſtanding and fandamen- 
tal Law, in no caſe to admit of Authority fox 
Reaſon, mach leſs when it is urged in direct 
oppoſition to Reaſon, or any reaſonable Rule. 
And yet here, becauſe Authority ſeems to 
give tome countenance to a more licentious 
and irregular way of living, you cite it with» 
out any other reaſon, and againſt the com- 
mon reaſon and ſentiments of the wiſeſt and 
beſt of Men in all Ages. „ 
Why ſhould Examples only have inflaence, 
or deſerve to be imitated, when they fayour 
Corruption, and not when they are alledged 
to recommend Virtue and Piety to the world? 
which are confeſſedly, ſetting aſide all moral 
obligations to them, moſt conducive to the 
true Happineſs of mankind, confider'd in all 
their relations and capacities. Ir is an admi- 
rable rule of Cicero“, and very applicable ro 
the preſent occaſion, which 1 ſhall lay before 
you, and leave without any Comment, that 
we ought in forming a judgment concerning 
things, to conſider the moſt perfect and ex- 
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* Specimen cujuſque naturæ capi decet ab optimã quaque 
naturd. Tull. Tuſe. Queſt. Lib. 1. $. 18. | 
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cellent Qualities conſpicuous in things of the 
ſame kind. | Aten erer mr [ode - add 
Vet when we ſay that the rules of Virtue 
and Piety are, in the nature of them, reaſo- 
nable, it does not therefore follow that 

xealonable Beings, or even that all wiſe Men, 
will inviolably regulate their words or actions 


by them. Man is here in a ſtate, not of con- 


firmed; Sanctity, but of Probation ; capable 
of making a good or an ill uſe of his Liberty. 
Would he always reſolve to follow Reaſon, 
he would always chuſe the better part. But 
there are other powerful ſprings of action, 


whereby he js,frequently moved againſt he 
clear light and conviction of Reaſon; and 


which are ſtill more powerful, in proportion 


to the vivacity and extent, the ſtrength and 


delicacy of his Imagination. If, on one hand, 
Perſons of fine. and great capacities are juſtly 
preſumed. to ſee the truths of Religion, and 
the motives to practice ina ſtronger Light, it 
muſt be granted they are on the other ſide 
more liable in certain inſtances to the force 
of Temptation, and ſometimes in circum- 
ſtances of Life, which more expoſe them to 
the danger of it. ene e GY 

I do not, Sir, ſpeak this with the leaſt de- 
ſign of extenuating thoſe Diſorders, into 
which perſons of the fineſt Talents are ſome- 
times obſerved to fall. The concluſion ought 
certainly to lie the other way, that in pro- 
1401 W 
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portion to the advantages which. men owe to 
Nature, to Education, or Fortune, they are 
obliged to make the more ſenſible returns of 
gratitude and duty to him in whoſe hands the 
dtection of every Cauſe and Event does ori- 
ginally lye,, and who. diſtributes his favours 
ro whom, and in what meaſure; he. pleaſes. 
But whether men do or do not act in pur- 
„ſuance of ſo. many peculiar and powerful 
| obligations to obedience ; there is no difficul- 
ty in determining, whether we ought to model 
our own conduct by their example when the 
live up, as order requires, to their rule, or 
when they viſibly depart from it. 8 
If Divines and other grave Writers, 
have preſcribed any rules of Life to men, 
which the ſupreme Law-giyer has not preſcri- 
bed; or if they have extended any duty be- 
yond thoſe bounds, within which, he has cir- 
cumſcribed them, there would then be ſome 
force in your argument againſt ſuch writers ; 
and they mult anſwer to it, as well as they 
can, for themſelves : The honour and rruths 
of religion are not concerned in the errors or 
falſe concluſions of any perſon, whether they 
proceed from weaknels, from ignorance, or 
an indiſereet Leal. 
3 While Divines, to confine my ſelf to them, 
regulate their inſtructions by the ſtandard of 
moral truth, for that is the ſubject of out pre- 
ſear inquiry; I challenge you to ſhew, _ 
they 


ll > 


4 


1 

they have preſeribed either a rule of life in 
general, or any particular Duty, which, all 
things conſidered, is not proper to the ſtare 
and condition of men, in their preſent circum- 
— - —_ e rings one 
Should any rules of morality be laid down, 
which are againſt reaſon, you would certainly 
have very good reaſon, both to be againſt 
ſuch rules, and againſt the authors of them. 
But ſo long as men endeavour to ſet the true 
rules of moral Life in a proper light, and to 
enforce them, upon the conſcience, by pro- 
per arguments, it is irrational to plead an 


exemption from thoſe rules, or from any of 


them; it is to employ reaſon 3 the ve 
Nature and Conſtitut ion of reaſonable Beings. 
There is no way to excuſe an irregular 
courſe of Life, or any one action in breach of 
the moral Law, but by proving, that the 
rules of morality are either unreaſonable in 


0 


thbemſelves, or with reſpect to men in gene- 


ral, or to particular perſons, under their pre- 
ſent Circumſtances. And if you can produce 
convincing proofs to this end in theſe ſeveral 
reſpects, or in any of them, I promiſe to join 
with you in condemning not only the ſtrict- 
neſs and rigour, but the unreaſonableneſs of 

thoſe Maxims which have been conſtantly 
taught and recommended by the beſt di vines, 
and moral writers, in the world. > 


But 


* 


* 
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But men, you ſay, are not to be conſidet d, 
as in the ſtate of angels, if there are really 
any ſuch Beings. It is not neceſſary to in- 
ire here concerning the truth of their Exiy 
ſtence: It is ſufficient to break the force of 
your argument, to ſay, that the Laws here 
calculated for men are proper to the preſent 
State, in the ſeveral relations and capacities of 
men. If we are ſurrounded with variety of 
remptations, we have at the ſame time, what- 
ever their number may be, a Principle, a 
Light, a Monitor within us, which if duly at- 
tended to, will ſhew us a way to eſcape, and 
how we may improve the conflicts to which 
we are expoſed, into ſo many noble occaſions 
of victory and triumph. _ „ 
Me do not deny, that the temptations in- 
cident to men in this world, are both very 
ſtrong and numerous; but we ſay, there is a 
law in our Minds, an inward principle of 
common Grace at leaſt, (if you will not ad- 
mit the ſpecial motions of the holy Spirit) 
which, if we would apply it as we ought, 
would be an excellent preſervative of our In- 
nocence. The moſt profligate Sinner will 
not deny, that he ſometimes finds in himſelf 
certain good and pious Motions, ſo powerfully 
excited, that he cannot eaſily ſtifle the force 
of them. There is a ſtill, but diſtinct voice, 
which if we will attend to it, ſpeaks continu- 


* 


ally within us, but ſometimes tells us after a 


more 


ww 
: 
# o * 


' more audible and awakenibg Mahner, hit 55 

the Way, walk in gg* i TO 931 1 PS; 
"1 Secondly, On occaſion of what you have 
unjaſtly obſerved concerning the ſentiments of 
this noble Lord in reſpect to certain Doctrines 
commonly received, you inſinuate, as if his 


Authority, at the ſame time you are pleading 


againſt rhe uſe of authority in matters of ſpe- 
calation, were yet of conſiderable force to- 


before us is ſufficient'to obviate all arguments 


in proof of this Doctrine, from the authority 
of great names, or, even were we able to 


prove that, from general Conſent. And the 
reaſon you give, is, „tho We have, by your 
«Conceſſion, numbers, and fo far as we can 


« argue from the viſible profeſſion of men, a 


« very great majority on your fide, yet one 
« good authority or great name againſt an 
« opinion commonly received, is of more 
et weight with you," than twenty authorities 
or great names againſt it; eſpecially, you 
« 24d, where ſuch an opinion is pretended to 
« ſerve the intereſt of Society better, or is 
ce thought more conducing to the advantage 
« and happineſs of particular perſons”. 

. According to this way of arguing, there 
can be no judgment or evidence admitted in 
any caſe, where men have a publick Intereſt 
to ſerve; that is, where they act upon the 


moſt 


wards overthrowing'the doctrine of the Soul's 
© Immortality: For you aſſert, that the inſtance 
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49) | 
woſt dengeeen nd noble principle, by which 
human Ws are capable of being influ- 
enc'd. Vour argument indeed is fo far 
from being an objection againſt the docttine 
of the Soul's immortality, that, the very 
Conceſſion, upon which it proceeds, is of 
great force to induce all perſons who have 
any juſt Notion concerning the divine At- 
tributes, to believe it. For what can be 
mare irreconcileable to the idea of infinite 
perfection, than to ſuppoſe that God has 
made men ſociable Creatures, and yet that 
the moſt happy and beneficial _ of Sa- 
ciety cannot be attained, bur up 
fition at the ſame time, that be h. bas abel 
. Al mankind to make wrong judgment ia, and 
even rendred it neceſſary, towards 
ing thoſe Ende, that l Jorald, believe 
4 Lyee 
So that whatever your privare Sentichengs 
e as to this doctrine, there cannot poſſibly 
a more evident enen than that 
5 ought, at leaſt to keep them to your 
both out of reverence- to almighty 
Goy and a decent regard to the common 
good and intereſts of ankind, if you are 
really influenced by either of cbele Conſi- 
derations. | 
It appears then, that the very reaſon by 
which! you endeayour un ſupport your Argu- 
ment 


— Or 


2 
ment militates againſt it; except perhaps 
vou will ſeek vide what hack * fald, 
by reply ing, thoꝰ it is on ſome accounts for 
the common intereſt of mankind, that ey 
ſhould believe the immorrality of rhe Soul, 
yet in other reſpects it would be beneficial 
to them, that this Doctrine ſhould not be 
believed. Now if I ſhould ſuppoſe, what 
for many reaſons I ought not to grant, that 
| the appearances of intereſt are really equal 4 
on both ſides of this Queſtion, then your 
= argument againft the authority of great 
C | Names from a conſideration of intereſt, 
would conclude nothing. So that num- 
bers on one fide, eſpecially where there is 
a general Conſent, and there is no ſenſible - 
difference berween the' capacities of men, 
ought ſtill to have ſome Weight. For the 
6 motives of intereſt being now out of the 4} > 
1z -queſtion, it is juſtly refund, that where 
| men are equally capable of examining into 
the nature and reaſon of things, the Truth 
4 will be diſcovered on that fide on which ir 
* generally appears to lye; otherways this 
*® inconvenience, which would put an end to 

| all our reſearches after trath at once, will 
1 unavoidably follow, that God has given 
| certain faculties, and powers of cogitation 
1 to Mankind, which ſerve only in general, 

| to decerve and miſlead them. "I 
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Sir, I have here given your argument all 


the force, whereof it ſeems capable; I have 
ſed, contrary to the faith and credit of 
Hiſtory, if we may believe the characters 
of the great men of Antiquity recorded in 
them, that they who denied the dodtrine of 
the Soul's immortality were of equal autho- 
rity conſider'd in their perſonal Capacities, 
with thoſe who aſſerted it: Should this be 


granted, I have yet ſhewed, for a reaſon 


warn. the honour, the wiſdom and 


goodneſs and veracity of the ſupreme Being, 


that your argument againſt general Conſent, 
would be of no conſequencde. 
But there is no neceſlity-after all, why I 
ſhould make any ſuch Conceſſion in your 
favour. Produce, if you are able, any 
names of Antiquity on your ſide, equal to 
thoſe of Plato and Ariſtotle, of Tully and 
Seneca. I do not barely mention them as 
perſons of extraordinary Learning and Ca- 
8 (there have been ſome atheiſtical 

its eminently diſtinguiſhed in theſe two 


? 


reſpects,) but I conſider them properly as 
Free-Thinkers, in that good ſenſe, where- 
of the word, however abuſed and perver- 


ted to ſerve ill principles, is really capable. 


I conſider them as men, who in their ſearch 
aſter Truth proceeded in a rational Method, 


G 2 and 


| (52) 
and with thoſe good . diſpoſitions, which 
were meſt- preper to bring them at laſt to 
the place of her habitatio ... 
It muſt be acknowledg'd, that Ari/torle 
was neither ſo clear nor ſo copious in aſſer- 
ting the immortality of the Soul, as his ma- 
ſter Plato, fo far as we can judge from the 
writings of this Philoſopher, which have 
been tranſmitted to us. Vet to lay no- 
thing more, as to the teſtimony already 
mentioned, relating to the circumſtances of 
his Death, there are ſeveral paſſages irt his 
works, which ſufficiently diſcover what his 
real opinion was, concerning this ſundamen- 
tal article of natural religion. I thall ſatis- 
fy my {elf with obſerving to you, at preſent, 
what may very juſtly be inferr d from one 
of them: In bis firſt Book of Ethicks, where 
be ſpeaks concerning the offices of Friend- 
hip, he makes it a queſtion, whether our 
dead Friends ate really affected with tlie 
good or ill fortune here incident to us; and 
reſolves, that notwithſtanding they are in 
ſome meaſure differently moved at the no- 
tice they receive of our preſent condition, 
according to our different Circumſtances; 
yet they are not moved to ſuch a degree, as 
either on one hand to ſuffer pain, if they 
are really happy. or to enjoy any ſenſible 
pleaſure on the other, if they are conſigned 
— * | „ r F bs 


"IN 
to a ſtate * of Miſery : An ample reftiaio- 
ny not only of this PhiloſoPhet's Belief Con- 
cerning rhe "exiſtence of 'departed "Spirit 
for othieeways he would neither have pro 
poſed ſo chimerical a Queſtion, nor refolyed 
it after ſuch a manner, büt Which thay be 
farther improyed to ſhew; that he a6 He 
heved's furuts'Stite of rerriburion ; of fe- 
ward te the good, and of pabiſhment to 
/ ne 
I think, Sir, your argument againſt aut. 
rhority in reſpect to the Article under con- 
ſideration, has now been ſufficientiy Ag. 
ſwer'd ; Iſhall but make this one obſetyatt- 
on mote upon it, that if We are to havè n 
regard to atiy man's Judgment, Where he 
appears to conſult the comtiibn benefit of 
mankind, in making it, you oughr not for 
that very reaſon, and upon your own 
Principles, to argue againſt the immortality 
of the Soul, or to call it in queſtion. For 
the only ground upon which you can poſlt- 
bly. be conceived to proceed in ſuch an In- 
quiry is, that hereby you may be mote in- 
. towards promoting the general 
good of Mankind, in freeing them, to ſpeak. 
jn the dialect of that Fraternity, from the 
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ſlaviſ e of Religion, and from 
thoſe reſtraints of their Liberty, which the 


Doctrine of a future account to be given 


It was upon this ground y Ss was 


Hypotheſis. And Lucretius thought the 
benefits derived to Mankind by that Canal 
fo great and extenſive, as to Zive this Phi- 
loſopher a claim to Divinity *. 

What I have ſaid may be indifferently 
applied towards ſhewing the inconſiſtency 


of your Argument, in reſpect to the inte- 
reſt of particular Perſons. For if good 


Men are more inclined to believe the Soul 


immortal, from a i of that Happi- 


oy Dicendum t D Deus ille fuit, Deus, mdvte Metami, 
Qui princeps vitæ tationem invenit eam, quæ 
Nanc appellatur ſapientia; quique per artem. 


Fluctibus è tantis vitam, tantiſque tenebris, 


In tam tranquillo, & tam clara luce locavit. Lucr. l. v. J. 8. 
Veridicis ergo purgavit pectora dictis, 
Et figem ſtatuit cuppedinis atque timoris. Zucr. I. vi. V. 23. 


Ir is probable that Cicero, in the firft Book of his Tuf- 


.culan Queſtions, may refer to this e * 


where he has the following Words. 


Qui naturz cognitionem admirantur, cjuſque invento- 
ri & principi gratias exultantes agunt, atque venerantur 
ut Deum: Liberatos enim ſe per eum dicunt graviſſimis 


Dominis, Terrore ſempiterno, & diurno ac nocturno, 


Metn. 
| nels 


of rheir Adtions is ſuppoſed. to: lay upon 
TO” ppo y upon 


Jo induſtrious in propagating his atheiſtical 


ſor the due and regular uſe they have here 
made of their Liberty, it will on the other 
hand be for the advantage of wicked Men, 
that the Doctrine of a future State ſhould 
not prove true, to the end they may e- 
ſcape the puniſhment, which they appre» _ 

hend on ſuppoſition of ſuch a State, Would 


ju K SE 3 "Y PREY * A * 2 
5 b * 7 g . ad * * * nn 
. * 7 * 1 7 , 
P C ; 4 l 7 iT, . Y - 
1 * 
\ £ " - 
4 * 
— * 
L | , © ; 
— 2 — 
. 0 
= 
: - . 
= * * 6 
- 


neſs with which they ſhall be rew 


be juſtly conſequent to their evil Actions. 

This is * the very Reaſon aſſigu d by Hier- 

cles why a wicked Man wiſheth all the 

PERO of Life may be extinct when the 
0 


dy dies, that the Soul after death ma 
not be reſerved for a ſtate of Puniſhmenr. 


Now - conſidering, Sir, how much .our in- 


clination, as you obſerve, uſually governs - 
our belief, while there is ſo much wicked- 


neſs and corruption in the world, there is 


leſs difficulty in accounting for the growth 
of Infidelity whether in regard to this, or 


other fundamental articles of Religion. 


But you add, Where a ſanction is not 
only given to any Doctrine by common 


opinion, but by the authority of pub- 
« lick Laws, there the difficulty of op- 


poſing ſuch Doctrine becomes much 
855 greater. | | 
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What you would infinuate is, that the 
awe of Authority. being fo great, Men wil 
be naturally. inclined. ro determine, in all 
controyerted Points, on that fide, for which 
The, WS in being declare; that a particu- 
lar deference therefore is to be paid to the 
judgment of thoſe generous and publick- 
irited Perſons, who have the courage to 
ſiſpute Doctrines which ate once paſled | 
into legal Eſtabliſhments. Such perſons »y 
0 in your opinion mie deſerve, and 
on the ſame account, to be honqured. _ 
Let us apply this Argument to the Do- 
trine of 953 Soul's Immortality, which, 
by one means or other, it is not neceſſary 
b enquire how, having obtained an Eſta- 
bliſkment; they, you think, who have the 
5 to oppoſe it, are for that very 
lon, and upon a general conſideration, „ 
relumed to have the advantage on their 
ide. For it cannot well be preſumed that 
any one will oppoſe Authority to his viſi- 
ble Diſadvantage, and perhaps his Diſgrace, 
withont being able to ſhew ſome very rea- 
ſonable and good cauſe for his oppoſi- 


This may appear, at firſt view, a plau- 
ſible Argument; but there lie certain ex- 
ceptions to it, which will eaſily diſcover 
it to be fallacious and inconcluſive. 
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1. It is here inſinuated, coniftaty to whit = 
troverted Point, that publick communities 
of Men, deliberating or acking in a leg. 
fave Capacity: TI 2K: ay Y q N 


2. Another falſe ground, upon which 
| this Argument proceeds, is, that Men are 
ſeldom or never ſuppoſed to act in oppofi- 
tion to their ſecular Inrereſts ; and eſpecially 
in caſes which may affect their honour or 
reputation. Nothing can be miore contra- 
ry to this Suppoſition, than what is every 
day obſerved to happen in fact; and whar- 
ever will happen while there are other 
ſprings of human action, from vanity or 
reſentment, from opiniatry or a ſpirit of 
oppoſition, which on many occaſions ope- 
rate with fo great force in ſome Men; that 
no regard either to their intereſt or repu- 
tation is able to overcome it. 


3. Your Argument ſuppoſes, that be- 
cauſe Men appear, upon principle, to in- 
cur certain temporal Inconveniences, and 

* perhaps ſome degree of publick Reproach, 
that they are therefore really ſincere and 

Rat H diſinte- 


* 


CEP 


32 difintereſted. But how often does it hap. - 


n that a ſtrict regard to their Intereſts 
oes render. it neceſſary Men ſhould at leaſt 
appear to depart from them; nay, that 
they ſhould even 1 give up a real and 
- preſent Intereſt in proſpect of a greater in 
reverſion: That by the merit and notorie- 
ty of the Sacrifice, they may recommend 
themſelves more effectually to the favour 
of thoſe who have the engines of power * 
in their hands, and in whom their hopes | 
So that till we can diſcover what the ſe- 
cret. paſſions and views of Men are, what 
puts them in motion, and for what ends 
they act, there is no concluding with cers 
tainty that they really act, after all, either 
from à conviction of Truth, or upon a real 
principle of Sincerity; eſpecially, and that 
ſometimes happens to be the caſe, where 
obvious reaſons may be given ſor their con- 
duct reſpecting the preſent intereſts of 
1 1 1 0 ; To! 
The truth then, other circumſtances be- 
ing equal, is ſtill preſumed to lye on the 
ſide of Authority and publick Laws: And 
I would be underſtood to argue with that 
Limitation; for I am not contending in any 
caſe, for authority againſt reaſon, bur only 
maintain, that where no reaſon appears a. 
| RA gainſt 
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geinſt authority, in that eaſe there is more 
weight and ſtronger preſumptions of Truete 


ſition therefore made to ſuch Sanctions is ff 


from publick Sanctions, than from the 
nion of particular Perſons; that no 


any farther account or conſideration, than 
it is „ e by good Reaſons. 
To illuſtrate what I ſay, by your own 
inſtance, it was not becauſe Socrates in his 
time oppoſed the Doctrines publickly recei- 
ved and eſtabliſhed at Athens, that his au- 
thority, abſolutely conſidered, was of more 
force to perſuade, than the authority of 


the State; but becauſe he oppoſed thoſe 


Doctrines upon clear, perſuaſive, and truly 


philoſophical Grounds. | 
When you can produce a Parallel equal to 


that great Man, in the ſtrength and evi- 
dence of his teſtimony to the truth, I ſhall 
readily allow ſuch an authority, but ſuch an 
authority only, to be of equal weight, to- 
wards overthrowing any erroneous Doctrine, 
whatever Sanction may be giyen to it, either 
by common opinion, or by the publick 
Laws. EE 

Having obſerved what I thought proper, 
upon your argument relating to authority; 


5 


I ſhould now proceed to prove directly _ 


and after a diſtinct manner, the Doctrine of 
the 
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